EDITORIAL

Confronting Ethnic Cleansing in the Twenty-first Century

Derek H. Davis

The slaughter of as many as 170 million human beings in countless episodes of ethnic cleansing qualifies the twentieth century as one of the darkest eras in human history.  The century was the most successful in all of history in terms of technological advance—it witnessed the revolutionary appearances of the airplane, the automobile, the radio, the television, the computer, the Internet, and space travel—but it far surpassed previous centuries in evidencing humankind’s willingness to utterly annihilate one another in the name of racial, ethnic, and religious difference. 

 Wherein lie the roots of our capacity to destroy one another on such a massive scale?  More importantly, can anything be done about it?  This essay will provide a brief history of ethnic cleansing, address the way it progresses through predictable stages, examine its causes, then finally suggest that there are steps that can be taken by the global human community that might significantly reduce, if not eliminate, ethnic cleansing in the twenty-first century.  Ethnic cleansing today is humankind’s worst problem.  We owe it to ourselves and to our progeny to look deep for solutions to the problem.  

I. A Brief History of Ethnic Cleansing

Ethnic cleansing, according to the recently signed Stockholm Accords on Ethnic Cleansing (see the Accords as an appendix hereto), is “the systematic annihilation or forced removal of the members of an ethnic, racial or religious group from a community or communities in order to change the ethnic, racial or religious composition of a given region.”  While scholars debate the meaning of the term and how it differs from the term “genocide,” it is suggested here that ethnic cleansing is the broader term because it includes within its sweep the forced removal of peoples from their native habitat, whereas genocide contemplates primarily the killing of peoples.  And, of course, ethnic cleansing is not intended to designate those who lose their lives, either as soldiers or as civilians, in the “normal” prosecution of war. 

Ethnic cleansing is hardly a new problem.  Its origins are lost to us, but the fertile crescent of the Middle East seems to have been a breeding ground for almost continuous conflicts between city-states and later empires.  The Sumerians, Babylonians, and Assyrians are all known to have been ruthless in obliterating whole peoples, often taking as captives those thought to be useful as slaves.  Numerous subsequent examples of ethnic cleansing can be cited.  The Carthaginians in 409 B.C. totally destroyed the Greek city-states of Selinus and Himera in Sicily; we can call it an ethnic cleansing because the tens of thousands of casualties far exceeded that which occurred in standard warfare.  In 88 B.C., Mithradates, king of Pontus, seeking to defend Greek civilization, eliminated whole populations of Romans and Italians in Ephesus, Pergamum, Cos, and Rhoda--more than eighty thousand persons were destroyed in one day alone.  The Roman emperor Diocletian’s persecution of Christians in 303-04 A.D. is thought to have resulted in the execution of more than 100,000 Christians.  In the thirteenth century, more than 50,000 Cathari were annihilated as heretics under the strong arm of the Medieval Inquisition.  In the fifteenth century, Vladimir of Walenchia, best known today as Dracula, in order to rid his Rumanian kindred from Ottoman rule, assembled an army of 150,000 men and slaughtered at least 300,000 Turks.  Cortez conquered Mexico City in 1520-21, murdering in the process almost the entire population of 100,000 Aztecs.    In seventeenth-century Japan, more than 300,000 Christians were exterminated merely because they were Christians.  The nineteenth century witnessed outbreaks of ethnic cleansing in Bulgaria, Argentina, Brazil, and in the United States where tens of thousands of Native Americans (especially the Pequot, Cherokee, Cheyenne, and Yuki) were the tragic victims of ethnic cleansing.        

In the twentieth century, the number of human beings who lost their lives as a consequence of ethnic cleansing exceeded the number of persons who were victims of ethnic cleansing in all previous centuries combined.   Twentieth-century victims of ethnic cleansing also exceeded the number of persons killed in all of the twentieth-century wars combined.  Genocide scholar Rudi Rummel, in his Pulitzer–prize nominated book Death by Government, estimates that 170 million human beings were killed last century as a result of war crimes, genocide, and crimes against humanity, more than four times the 40 million battle dead from all the century’s international and national wars.  It is no mischaracterization to call the twentieth century a century of death.    

According to Rummel’s painstaking research, four regimes committed the overwhelming majority of mass killings in the last century: the Soviet Union, nationalist China under Chiang Kai-shek, communist China, and Nazi Germany.  He estimates that there were nearly 61 million murdered in the Soviet Union, more than 10 million in nationalist China, approximately 35 million in communist China, and almost 21 million in Nazi Germany (most people are aware that Hitler killed six million Jews, but are unaware that he also murdered millions of Czechs, Poles, Balts, French, Slavs, Gypsies, homosexuals, and others).  These four regimes alone, says Rummel, accounted for 84 percent of all of the century’s dead resulting from ethnic cleansing.  Other “megamurderer” regimes, he adds, were Japan (6 million, 1936-45), Cambodia (2 million, 1975-79), Turkey (1.9 million, 1909-18), and Vietnam (1945-87), Poland (1945-48), Pakistan (1958-87), and Yugoslavia (1944-87), all of which committed more than 1 million murders.  In the final years of the century, of course, many were slaughtered in Sudan, Rwanda, Ethiopia, and Kosovo, as well as numerous other locations.   The numbers are simply staggering, and prove the point that ethnic cleansing was the twentieth century’s worst problem--and it may remain so in this century if steps are not taken by the world community to confront the problem head-on.  

II. The Causes of Ethnic Cleansing

What are the causes of ethnic cleansing?  Modern scholarship typically differentiates utilitarian ethnic cleansing from ideological ethnic cleansing.  Pre-twentieth-century acts of ethnic cleansing typically were of the utilitarian type, in which perpetrators were pursuing land, economic wealth, slaves, or simply settling old scores.  Modern ethnic cleansing, however, tends to be ideological, whereby the perpetrator proceeds for reasons having to do with race, ethnicity, religion, politics, or some other ideological factor.  In either case, ethnic cleansing solves a perpetrator’s problems, although usually only temporarily.   Ethnic cleansing is an easy way out, an escape from the difficulties of working out differences by peaceful means.  As stated in the Stockholm Accords, “Regrettably, ethnic, racial and religious differences too often have become instruments of hatred and division rather than broad avenues for celebrating diversity and promoting mutual respect.  Ethnic cleansing typically favors homogeneity over heterogeneity; likeness over difference; and the exercise of institutional power to subdue or eliminate ethnic, racial or religious minorities rather than embrace them as a part of our common humanity.”  In every instance of ethnic cleansing, there exists a fundamental hatred, or at least a basic lack of respect for human life, that must be addressed by those seeking to end ethnic cleansing.

In some cases, ideology is secondary.  Rudi Rummel contends that mass killing is often purely a function of unchecked political power.  In his words, “power kills; absolute power kills absolutely.”  He argues that totalitarian governments are far more inclined to commit atrocities than democratic governments.  “At the extremes of power,” he says, “totalitarian communist governments slaughter by the tens of millions; in contrast, many democracies can barely bring themselves to execute even serial murderers.”   For Rummel, the problem is power; the solution is democracy.  

It can also be said that ethnic cleansing frequently is caused by the total absence of respect for basic human freedoms by the perpetrating regime.  This failing would be closely linked to Rummel’s analysis, of course, in that totalitarian governments by definition administer their regimes with little or no attention to their citizens’ basic human rights.  A regime that fails to respect freedom of conscience, for example, will have little tolerance for people whose religion is contrary to the regime’s aims.  The ruling authorities would tend to treat those who practice minority religions as dissenters who destroy cultural unity and threaten traditional beliefs.  It is easier to eliminate them than accommodate them if they impede the goals of the ruling regime.

In most cases, the ideology underpinning an ethnic cleansing is complex; rarely can it be traced solely to religious, political, ethnic, racial, or economic reasons.  It is often a combination of some or all of these.  The ideological background of the Nazi holocaust is a case in point.  The Nazis’ decision to annihilate more than 20 million people was centered on the fanatical goal of achieving racial purity.  Contrary to common belief, the holocaust was not fundamentally driven by a prejudice against Jews because of their religion. Religion contributed to the Jews “inferiority,” but the Jews were only one of several groups deemed to be “life unworthy of life” for a variety of reasons.  To begin with, anyone outside the proper Aryan bloodlines was deemed deserving of extermination.  This led to the forced killing of 10.5 million Slavs, 2.4 million Poles, and 3 million Russians. In addition, the Nazis carried out a euthanasia program in which at least 100,000 handicapped persons who were wards in hospitals and nursing homes were murdered, along with more than 200,000 homosexuals, simply because they were biologically inferior and would impede the growth of the new “master race.”  The Nazis also murdered anyone who opposed the Nazi regime; consequently, they murdered approximately a half million of their own non-Jewish population.  In sum, the ethnic cleansing carried out by the Nazis in World War II was ideologically motivated in a variety of ways. 

It is likewise widely assumed that the genocide in Rwanda in 1994, in which the majority Hutus murdered 800,000 minority Tutsis, was fundamentally motivated by ethnic difference.  To be sure, it had little to do with race or religion—both groups are African and predominately Catholic.  And while it is true that decades-old ethnic divisions had reached a boiling point in the early 1990s, it was economic and political factors that were the primary causes of the Rwandan genocide.  According to British scholar Ian Linden, from 1980 to 1990, Rwanda’s debt rose from $1.9 million to $8.4 million.  After 1990, unemployment and rural poverty in Rwanda rose significantly.  Then two devaluations more than halved the value of Rwandan currency and put even basic essential such as bread, milk, and cooking fuel out of reach for many.  Finally, what triggered the genocide was the assassination of the new Hutu president of Burundi, Melchior Ndadaye, on October 21, 1993.  This event signaled to many that the Tutsi minority in both Burundi and Rwanda would never accept majority Hutu rule.  Riots ensued, and Hutu extremists in Rwanda began circulating death lists and acting on them, all in the belief that the Tutsis had to be eliminated to prevent them from seizing political control.  While the Nazis saw extermination of inferior races as a natural expression of Aryan superiority, the Hutu extremists saw elimination of the Tutsi as a practical solution to the political problem of retaining control of the government.

Suffice it to say that the causes of ethnic cleansing are varied and complex.  No two acts of ethnic cleansing are ever the same.  In every case, however, ethnic cleansing is a quick solution to a problem--a solution, unfortunately, built on hate, prejudice, intolerance, and a complete disregard for the sanctity of human life.  Is it possible to identify potential ethnic cleansings in their early stages so that preventive measures can be implemented, thus averting the needless destruction of human life? 

III.  The Progressive Nature of Ethnic Cleansing

Gregory Stanton, president of Genocide Watch, has written that ethnic cleansing develops in eight stages that are predictable but not inexorable. At each stage, he says, preventive measures can stop it.  Drawing liberally from Stanton’s presentation (with his permission), the eight stages (and some possible preventive measures at each stage) that he identifies are:

1.  Classification.  The earliest indication of a potential ethnic cleansing occurs when “us and “them” categories develop: German and Jew, Hutu and Tutsi, etc.  Universalistic institutions need to exist that transcend such divisions.  The Protestant churches in Germany and the Catholic church in Rwanda might have played this role had they not been riven by the same ethnic and racial cleavages as their societies. 

2.  Symbolization.  Names or symbols are assigned to maligned groups: “Jews” or “Gypsies,” for example.  When combined with hatred, symbols may be forced upon the maligned group: the yellow star for Jews under Nazi rule, the blue scarf for people from the Eastern zone in Khmer Rouge Cambodia.  As a preventive measure, hate symbols such as these can be legally outlawed so that they lose their symbolic effect.

3.  Dehumanization.  One group denies the humanity of another group.  Members of the maligned group are equated with animals, vermin, insects, or diseases.  Hate propaganda is often disseminated through controlled media channels.  Hate crimes are encouraged, even protected legally.  Again, effective legal measures should be instituted to curtail such revolting behavior. 

4.  Organization.  Formal plans for mass killing begins.  Governments commit most ethnic cleansings, but it might be a terrorist group or a specially trained militia.  Preventive measures might include outlawing militias, denying visas for foreign travel, or perhaps imposing embargoes on governments that are planning an ethnic cleansing.  

5.  Polarization.  Extremists drive the groups apart.  Laws may forbid intermarriage or social interaction.  Coups d’etat by extremists should be opposed by international sanctions. Physical protection for members of the moderate center may be necessary.  

6.  Identification.  Victims are identified and separated because of their racial, ethnic, or religious identity.  Death lists are drawn up.  Members of maligned groups are forced to wear identifying symbols, live in ghettoes or concentration camps, or undergo starvation.  At this stage, international military intervention is essential, as is humanitarian assistance organized by the U.N. and private relief groups.  

7.  Extermination.  Mass killings begin.  Killing becomes sport, and quickly reaches epidemic proportions.  At this stage, only rapid armed intervention by the U.N. can stop the killing.  Regional and bordering states might also intervene with U.N. authorization. 

8.  Denial.  The perpetrators dig up the mass graves, burn the bodies, cover up evidence, and intimidate witnesses.  Leaders of the guilty regimes block investigations of crimes, and often live with impunity, like Pol Pot, or Idi Amin, unless they are captured and a tribunal is established to try them.  Punishment by a tribunal or court is essential to send the message to future perpetrators that ethnic cleansing will not be tolerated. 

These stages characterize virtually every ethnic cleansing.  The early stages always precede the later stages, argues Stanton, though earlier stages might continue to operate throughout the progression.  The progression may be slow or fast, but rarely is any stage skipped.  The important point is that each stage is identifiable, and action at that stage can forestall a potential ethnic cleansing.  More information on the eight stages of ethnic cleansing is available on the Internet at www.genocidewatch.org.   

IV.  Can Ethnic Cleansing Be Stopped?

In the mid-nineteenth century, slavery was institutionalized in most parts of the world, and it had been that way for virtually all of recorded history.  No one thought that slavery would end.  It seemed to be part of the human condition.  But slavery did end.  Yes, it exists today in a few isolated pockets around the world, but slavery, for the most part, is a thing of the past.  Similarly, many would tell us that ethnic cleansing is simply part of the human condition.  Humans will never learn to live together, they say, so we must learn to live with periodic outbreaks of mass human destruction.  But if slavery could end, why not ethnic cleansing, too?  It will take the committed efforts of individuals, governments, private organizations, and faith groups around the world, but it is a goal worth pursuing.  What are some of the things that might be done to achieve this goal?

Efforts on at least two key fronts, taking place simultaneously, will be necessary.  First, there must be an ideological movement to end ethnic cleansing.  Second, there must be new forms of governmental action, especially on the part of the United Nations, to prevent ethnic cleansing.  The movement will attempt to mobilize the world to do whatever is necessary to end ethnic cleansing; governing bodies hopefully will respond by taking specific steps to end ethnic cleansing.  Ideally, both fronts will coordinate their efforts to 1) create a global ethos that considers ethnic cleansing to be unacceptable, and 2) put in place effective measures that will make ethnic cleansing difficult, if not impossible. 

Several types of activity can contribute to an ideological movement.  Here are some possibilities: 

· Awareness Campaign.  A major campaign to raise consciousness about ethnic cleansing must emerge.  The world must be made aware of the magnitude of the problem.  Many persons and organizations have been doing this for some time. Groups like Genocide Watch, Human Rights Watch, The Voice of the Martyrs, Amnesty International, InterReligious Federation for World Peace, World Vision, the Initiative for Conflict Resolution and Ethnicity, the United States Institute of Peace, and others are outstanding organizations that have been active in promoting world peace for decades.    More must be done, however.   The Stockholm Accords on Ethnic Cleansing are an attempt by a committed group of laypersons to highlight the problem and to enlist partners worldwide in a movement to end ethnic cleansing.  The Accords highlight the “urgent need for significant and immediate action by persons, governments, religions, and institutions everywhere to prevent the continued dehumanization and extermination of human life on a massive scale in the twenty-first century.”  The Accords can be accessed and signed on the Internet by anyone at www.gsrf.org or www.baylor.edu/Church_State .  

· Education Initiative.  Alongside a global-wide consciousness raising effort, there needs to be a serious effort to teach the themes of human rights, mutual tolerance and understanding, and interfaith cooperation to students at all levels of formal education. An educated population that looks upon all persons as valuable members of a human family will not tolerate ethnic cleansing.

· Publicity Campaign.  Wherever ethnic cleansing seems a possibility, there must be immediate, credible, and widespread coverage of the event.  Newspaper, radio, and television coverage can often produce enough pressure upon a perpetrating regime to discourage ethnic cleansing. The Internet can likewise be a valuable tool to disseminate information.  

· Organizational linkages.  NGOs, religious organizations, and other non-state parties can share information, make contacts with political leaders, lobby for more aggressive action to be taken by the U.N., and generally work in concert to create an intelligence network that can mobilize a worldwide movement to end ethnic cleansing.

· Grassroots Movement.  Most importantly, there must emerge a worldwide grassroots movement to end ethnic cleansing in the twenty-first century.  Without such a movement, the problem will not draw adequate international attention for government authorities to confront the problem.  A massive protest of the Vietnam War in the United States resulted in American withdrawal from the conflict.  A similar kind of movement on a worldwide scale is needed to end ethnic cleansing. 

While a global-wide ideological movement is essential to the goal of ending ethnic cleansing, no significant progress will made toward that goal unless government authorities, especially the U.N., take meaningful steps to put in place preventive measures.  The most needed measures are these:

·  Early-Warning System.  An effective early-warning system to alert the world and especially the U.N. Security Council to potential ethnic cleansing is desperately needed.  A U.N. body, assisted by and linked with some of the world’s best human rights and genocide watch organizations, is long overdue. 

· Rapid Response Force.  Because ethnic cleansing is almost always carried out by a country’s own military forces, the usual forces of law and order cannot stop it.  International intervention is required.  But because the world lacks an adequate rapid response force, little action is typically taken until it is too late.  Articles 43-48 of the U.N. Charter authorize the creation of such a rapid response force, but because the commitment of troops is unpopular with most countries, little has been done to create a force of sufficient size to be effective. 

· International Criminal Court.  An International Criminal Court is needed to prosecute those who commit ethnic cleansing, war crimes, and other crimes against humanity.  The current U.N. practice of establishing war crime tribunals to deal with specific conflicts is generally inadequate to result in timely prosecutions of those responsible for ethnic cleansing.  The Rome Treaty of 1998 created the possibility for an International Criminal Court, but it must be ratified by at least sixty nations by December 31, 2002 to become operative.  Unfortunately, several nations, including the United States, seem disinclined to support the creation of such a court because it might mean a loss national sovereignty.  For more information about the International Criminal Court, see the homepage of the Coalition for an International Criminal Court at www.igc.apc.org/icc. 

These two lists describing the essential elements of an ideological movement and the requisite governmental action to end ethnic cleansing are not exhaustive, of course.  We are limited only by our imaginations in terms of what might be done to stem ethnic cleansing. The important thing is that they be acted upon, rather than just talked about.  
V.  Conclusion

Under the slogan “Never again,” prosecutors at Nuremburg tried and convicted the principal members of the Nazi killing machine.   Unfortunately, what the world witnessed for the rest of the century was not “Never again,” but “Again and again.”  But this is no reason to give up on the dream of ending the human race’s periodic propensity to exterminate its own kind on a massive scale.  Slavery ended because millions of people cared enough to work to end an evil and inhumane system.  Because of their efforts, an acceptable practice became unacceptable.  Similarly, ending ethnic cleansing will take millions of people worldwide working concertedly to end an unacceptable form of human activity.   Ethnic cleansing can be stopped.  The question is whether we have the will to do it.


THE STOCKHOLM ACCORDS ON

 ETHNIC CLEANSING

INTRODUCTION

Forty-three participants assembled in Stockholm, Sweden on January 29-30, 2000 for a set of roundtable discussions on the theme, “Reverence and Reconciliation: A Healing Response to Ethnic Cleansing.”  The discussions were convened by Global Strategies for Religious Liberty, USA, the J.M. Dawson Institute of Church-State Studies, Baylor University, USA, and the Church of Sweden.  The participants, representing diverse nations, cultures and religions, gathered for the sole purpose of addressing ethnic cleansing as one of humankind’s most urgent problems, and to articulate an appropriate response.   


Upon completion of two days of intensive discussion, the participants agreed in principle to a document to be called THE STOCKHOLM ACCORDS ON ETHNIC CLEANSING.   The final version of that document follows and has been signed and adopted by the participants as a call to the peoples of the world to end ethnic cleansing in the twenty-first century.   

It is the hope and plea of the Stockholm conference participants that these accords will be studied, approved, signed and adopted by other persons, governments and institutions in both private and public sectors throughout the world.

PREAMBLE

 “Ethnic cleansing” is “the systematic annihilation or forced removal of the members of an ethnic, racial or religious group from a community or communities in order to change the ethnic, racial or religious composition of a given region.”  Ethnic cleansing has become an acute problem affecting virtually every part of the globe.   Daily atrocities in different parts of the world are painful reminders that the problem has reached epidemic proportions. By some estimates, as many as 170 million human beings died from ethnic cleansing, genocide, and political mass murder in the twentieth century alone.  Regrettably, ethnic, racial and religious differences too often have become instruments of hatred and division rather than broad avenues for celebrating diversity and promoting mutual respect.  Ethnic cleansing typically favors homogeneity over heterogeneity; likeness over difference; and the exercise of institutional power to subdue or eliminate ethnic, racial or religious minorities rather than embrace them as a part of our common humanity.  There is an urgent need for significant and immediate action by persons, governments, religions, and institutions everywhere to prevent the continued dehumanization and extermination of human life on a massive scale in the twenty-first century.


We call upon women and men of every nation, and particularly representatives of governments throughout the world, to join us by denouncing ethnic cleansing in all its forms and by participating with us in a global movement that will monitor and prevent ethnic cleansing, coordinate relief, and support an unqualified reverence for human life.


We enthusiastically reaffirm the principles of human rights articulated in the United Nations Charter, the Universal Declaration of Human Rights, the Genocide Convention, the International Covenant on Civil and Political Rights, the Helsinki Accords (Final Act of the Conference on Security and Cooperation in Europe) and the Dayton Peace Accords.  In particular, we reaffirm the Preamble to the Universal Declaration of Human Rights, which affirms that the “recognition of the inherent dignity and of the equal and inalienable rights of all members of the human family is the foundation of freedom, justice and peace in the world.” 


We acknowledge that these Accords (and many relevant international documents) have been drafted within the context of particular lingual, cultural and political traditions, but we request nevertheless that they be read in a global spirit that all of humanity can embrace.
SECTION I

Condemnation of Ethnic Cleansing


We condemn all forms of ethnic cleansing, genocide, torture, and ethnic, racial, religious and national oppression, whether instigated by governments, ideological power groups, political organizations, or religious institutions.  These violations of fundamental human dignity reflect attitudes of dehumanization and depersonalization that are opposed by all people of good will.   

SECTION II

Recognition of Human Dignity, Rights and Freedoms

We reaffirm our recognition of the dignity, rights and freedoms of all human beings regardless of nationality, language, economic or societal status, color, race, ethnicity, gender, age or religion, and call upon the world to respect freedom of thought, freedom of conscience, and non-violence.

SECTION III

Political Systems Guaranteeing Equitable Rights and Freedoms

We call upon all governments of the world to establish political systems that guarantee just and equitable rights and opportunities for all women, men and children, and to assure them of freedom of speech, freedom of thought, freedom of religion, and freedom of peaceful and responsible dissent.  These guarantees should be extended in the name of peace, justice, security, order, exemplary leadership and good government.

SECTION IV

 Judiciaries for Protection of Human Rights

We call upon all governments of the world to establish judiciaries to protect and preserve human rights and the personal dignity of all persons, and to give thoughtful consideration to the creation of international tribunals to enforce international humanitarian law.

SECTION V

Negotiations Towards Equitable Resolution of Conflict

We call upon all peoples, organizations, governments and nations of the world to engage in peaceful non-violent negotiations towards equitable resolution of conflict.

SECTION VI
Forums for Resolution of Conflict and Promotion of Healing


We call for the establishment of forums of religious, ethnic and political leaders to resolve and eliminate conflicts, prejudices, suspicions and hostilities and to develop ongoing working relationships that promote healing, reconciliation, human rights, justice, respect for personal integrity, and peace in society.

SECTION VII

 Religious Communities 


We call upon leaders of all religions of the world to engage in action that promotes interfaith cooperation and mutual respect in our religiously diverse world, and to vigorously denounce racial, ethnic and religious discrimination and all other manifestations of hate and prejudice; and, when appropriate, to acknowledge responsibility for their own failure to be instruments of peace and justice in national and international affairs.  Religious groups must be greater forces for building a just and peaceful world in the twenty-first century.  We encourage communities of faith everywhere to take a more active role in preventing ethnic cleansing and other forms of hatred and prejudice by initiating or supporting non-violent measures to conflict resolution, and by taking all other action which they deem appropriate or advisable.

SECTION VIII

Freedom of Conscience 


We call upon governments and religions of the world to reaffirm freedom of religion and belief for the people of their respective nations, including extensive rights of expression, assembly, worship, and choice of faith; to assure that no government will dictate the practice of religion; and to assure freedom of belief or no belief for peoples of all religions, cultures, and races.

SECTION IX

Truth and Reconciliation as a Healing Response

We call upon governments and religious leaders to establish public “truth and reconciliation” commissions, consisting of reputable and honorable citizens of diverse backgrounds and experiences; to reaffirm that all human life is sacred; and to provide a healing response to ethnic cleansing.


This document, THE STOCKHOLM ACCORDS ON ETHNIC CLEANSING, originated in the conference on Reverence and Reconciliation: A Healing Response to Ethnic Cleansing in Stockholm, Sweden, on January 29-30, 2000, and was signed initially by participants in the Stockholm conference in Skopje, Macedonia, on August 5, 2000.  Subsequent signatures affirm a commitment by other individual, governmental, and institutional signatories from around the world to the global values, principles and commitments stated in these Accords.

SIGNATURE PAGE


I sign this document, THE STOCKHOLM ACCORDS ON ETHNIC CLEANSING, freely and voluntarily and affirm my/our commitment to the global values, principles and commitments stated in the Accords.


Signed at_____________________on________________,200_.

_____________________________________                                         Signature

____________________________________

Print or Typewrite Name            Country

____________________________________

Executed on Behalf of (if Government or Institutional signatory)

(Optional)

______________________________________
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______________________________________

City, State, Zip Code, Country

______________________________________

Area Code   Telephone Number

______________________________________

Area Code   Telefacsimile (FAX) Number

______________________________________

E-mail Address

Please send original or copy of signature page to:

Dr. Derek H. Davis, Director, and Mr. Doug Tipps

c/o J.M. Dawson Institute of Church-State Studies, Baylor University

P.O. Box 97311

Waco, Texas  76798-97311  
Fax: 254-710-1571;
Office: 254-710-1510
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